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Of the 


Church of England, 


To a Diſſenting PARISHIONER | 


Ol the 
Presbyterian Perſwaſion. 
NEIGHBOUR, 


Hope you will take my Word fo far as to Believe 
me, when 1 aſſure you, that the only motive, which 
hath induced me to apply my ſelt in this manner to 
you, is my earneſt and Hearty Deſire of your Spiti- 
tnal and Eteraal Welfare, which I cannot but think you 
greatly hazard by your Separation from our True and 
Eftabliſhed Church. | 

Could you Separate from our Commnnion without 
dinning thereby, you ſhould for me have been let Alone 
to follow your own Inclinations.” But foraſmuch as [ well 
know, that, whilſt you thus Pleaſe: your ſelf, you molt 
— [Pighly Diſpleaſe God; [ 1 therefore bound, as your _ | 
2 - ritua 
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A Letter from a Miniſter * 
Tirnal Watchman, to. give you timely and plain notice 
of the Fatal danger you expoſe your ſelf to, by being a 
111100 os 4 8 FX 
That you are not your ſelf Apprehenſive of your being 
in any ſuch danger, isnot a ſufficient Argument that you are 
not fo. Fure I am, that common prudence obliges a man, of 
when he is-ſoberly fore warned of any danger attending 
him, not immediately to {light the Warning, becauſe he 
himſelf doth not ſee the Danger, but on the contrary to 
look carefully about him, and to enter upon a firi& 
Examination, whether his condition be fo ſafe and ſe- 
cure as he takes it to be, and to this end impartially to 
weigh whatever is offered to convince him, that he is 
not out of Danger. 5 bo hal 
lam therefore willing to think, that meer common Pru- 
dence will, ſo far prevail upon you, as to give this paper 
the Reading more than Once, and Serioufly to 1 
det the Several Particulars therein contained: And that the 
Contents may be the more Effectual to the Good of your 
Soul, I muſt defire you not to fail before and at the Rea- 
ding thereof, humbly and earneſtly to beg of God, thatby 
his Grace he would remove from you, whatever may prove 
an Hindrance to your clear and right anderftanding ofthe 
Arguments, which are here made uſeof to diſcover to you 
the Sinful Error you are in, and to prevent the ſad and 


& * 


fatal Conſequences thereof, SAELYS 1 


I ſhall reduce what I have to offer under theſe Heads: 
1. I ſhall prove; that You ate indiſpenſably obliged 
to follow the Rules and directions of ſuch, as are duch 
authorized to be: the Governours of that part of the Chi- 
ſtian Church which is within this Kingdom, and that i 
All hings by them required of you which are not Sinfu 
2. I (hall prove, that the Governours of that part of the R 

Chriſtian Church which is within this Kingdom, are (dd 1 


flat forth as concerns the Controverſy between us and you * 
Thole we now addys call Biſhops, | an 


3. I ſhall prove; that nothing. Sinfol is required of yoi Þ 
| {by the Governaurs of oy BEES. Whence it will fol gie 
44; . ri 7 er) oy « {6 ae 8 | | & Tow 


T0 a Diſſentng Pariſhioner. 5 
low, that there can be no Warrantable Excuſe or Argu- 
ment for your refaſing to obſerve the Rules of our Church, 
and for your withdrawing on that Account from your 
Pariſh Congreg ation. + . 
4. As a further Confirmation of the Unwarrantableneſs 
of your Separation, I ſhall ſhe w the weakneſs of the Ob- 
jections and Pleas made uſe of by you or your Party. 

5. And then I ſhall in the laft place earneſtly exhort 
you from the Conſideration of what hath been laid be- 
fore you, to Repent of your Great and Heinous Sin, and 
not to ſuffer any Temporal or Selfiſh Conſiderations to 
keep you from Acknowledging your Error, and from Re- 
conciling your ſelf to the Church, and there by through, 
the Head thereof, Chiif-Jeſus, to Gd. 2 
7 I am to prove, that you are under an indiſpenſable 

ligation to follow the Rules and Directions of ſuch as 
are duely authorized to Governthat part of the Chriftian 
Church, which is within this Nation, and that in All 
things by them required of you, which are not Sinful, _ 
1 might urge ſeveral Texts to this Purpoſe, but think 
it very ſufficient to mention only One, as being full and 
plain in reference to the Caſe before us, Imean, Heb. 13. 17. 
Obey them that bave the rule over you, and ſubmit your ſelves, 
&c. Which Precept that it is to be underſtood of Obedi- 
ence and Submiſſion to Spiritual Rulers, is evident from 
the following part of the Verſe, for they watch for your 
Souls, Sec. So that from. this Text it appears, 5 


ift. That in the Catholick or Univerſal Church, and 
eonſequently in (every diftin& Part thereof, that is) 
every National Church theie are ſome, whoſe Office it 
is to Rule, and therefore among other things to give 
Rules and Dire&ions concerning all Cireumſtances Re- 
lating to the Church, that are left Undetermined by Chriſt YI 
and his Apoſtles. And indeed I deſire any one to give 
a more Rational and true Account, why ſo many, and Fl 
thoſe not inconſiderable Circumflances relating to the 


Church were not determined and ſettled: by Chriſt * | 
. is 
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his Apoſiles, than this, viz. That the Wiſdom of God well 


knew, that on Account of the great Diverſity of Cuftoms 
in different Countries, and of Affairs in different Ages, 


ir would be by far moft expedient for the Good of the 


Church to leave ſuch Circumſtances to be from time to 


time ordered and appointed by the relpeQtive Rulers there- 


of within their teſpective JuriſdiQions, accordingly as they 
ſhould Judge moſt proper and convenient, in reference to 
the different Cuſtoms of the different Countries, and the 


different poſture of Affairs in the different Ages, where- 


— 


in they ſhould live. 06 70S 

And for the farther Confirmation of this Point, and 
your clearer underſtanding the Neceſſity of Believing and 
Allowing Church-Governours to have fall Authority to 
give Rules and Directions in all Circumftances relating to 
the Church, and not ſettled by Chriſt and his Apotties, 


T ſhall deſcend to inftance in ſuch Circumſlances as ap- 


pertain to Divine Worſhiß. int $0 
Tou know that St. Paul has given this General Rule 
in reference to Divine Worſhip, Let all things be done De- 
cently and in Order, 1 Cor. 14. 40. But no particulat Rules 
relating to the ſeveral Cireumſtances of Decency and Or- 
der are to be expreſly met with in the Scriptures 5 and 
therefore it neceſſarily follows, Either that Chrift and his 
Apoſtles have been Deficient in not making and leaving 
behind them fach Rules, as are requiſite to the Decency 

and Order of Divine Worſhip, or elſe that they have made 
que Proviſion forthe fame ſome other. way; Namely, by 
leaving a full Authority to be tranſmitted through the 
ſevera Ages of the Church to certain Perſons, who ſhould 
thereby be duely Authoriz'd to make all ſuch Rules, as 
ſhould be requiſite for the Decent and Orderly performance 
of Divine Worſhip. I have ſo much charity for you, 
Neighbour, 'as to think you will not 'abett and main- 
tain fo wicked an aſſertion, as that Chriſt and his Apoftles 
have not duely provided for the Decency and Order of 
Religious Worſhip 3 and therefore you muſt aſſent to the 
Truth of the Latter Conſequence, that the Rulers (of 
the Catholick Church, and conſequently of 1 _ 
int 


A may 


a, 63 tu. © ©: 
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Ain& part thereof, that is,) of every National Church, 
have good and full Atichoricy to make {ach Canons or 
Rules, as they ſhall judge requiſite to the end of m_ 

Divine Worſhip Decently and Orderly performed, an 
by conſequence to direct the People how they are to be- 
have themſelves, through the Several Parts of Divine | 
9 5 when they are to kneel, when to ſland, when 
to bow, &c. : | Es; bh 
And by the like Argument it may be proved, that 
Church Governours have full power to Order, how the 
Minifter (hall behave himfelf during each pert of Divine 
Service, as alſo what Prayers he Gal make uſe of, what 
Habit he ſhall officiate in, GC. Frag 
Apiiny by the ſame fort of Argument it will follows 
that che Rutera of the Church have full Power to _ 

Holy-days ; as alſo to make and appoint all ſuch Office 
even over and above thoſe appointed by Chriſt and hi 
Apoftles) as they, ſhall judge conyenient for the wel o- 
ect of the Church, and conſequently to make Arch- 
bid Arch-Deacons, Chancellors, Officials, Appari- 

tors, : Co 1 3 - DR. | 3 | * 
As therefore it appears from what has been ſaid, that 
there are in the Church Perſons whoſe Office it is to þ 

Rules and therefore to Order and appoint All Circum- 
ances appertaining to the Church, and not determined 

y Chiift and his Apoſtles, ſo from what follows it will 


appear alfo. 


 2dly. That All Other Chriſtians are bound in Con- 
ſcience to Obey and Submit to the faid Rulers of the 
Church. e e =. 

This is no other than the plain and expreſs Importance 
of the fore-mentioned, Heb. 13. 17. And that the Obedience 
on 18 5 required in 2 ſaid Text, is to extend to 
All ſuch Rules and Orders of Church-Governours, as 


are not Sinful will evidently appear from che follow img 
Ham! tots 


. C 
It is lan undeniable and ſelf-evident Truth, that the 
Notion of a Ruler doth neceffarily luppole ſome to be 
| A4 


under 


ö 
” 


5 


under his Rule zi and. therefore it, follows, that as far. as 
the Power of:zhe Ru'ec doth:extend on one fide, To far 
on the other, fide iz to be extended the Obedience of hoſ: 
that are undet his Rule. Since therefore it hath been 


3 cofffaetter from Miniſter: 


proved aber, thar, Church: Governours have full power 


_ of 1928 Di SALE |; 
Io make Rules, concerning all Circumſtances relating to 
the Churc . ich are not. predetermined in Scripture ; 
arily 


it will nece follow, that all other Members of the 


Church. are boyd. to yield Obedience to all ſuch their 
Rules and Peterminations. P40 


o 


143 B&% >; 7 + 4, . 4413 = i | Te Fg 2 
Again, the fore: mentioned: Heb. 13. 17. hath no Limi- 


— 1 Fi $1489 +$ Ca 414454 -> * . 
tation annexed i Hereby the Obedience therein required 


is reſtrained only to ſuch matters as are derermined b 


— . PP. * a+ i » 4 a wi ad-4. & + % 
Chriſt and his Apoftles; neither can. ſach a Limitation be 
| inferred from any other Text: And therefore no realon 


can be gizen,, why the Obedience we are ſpeaking of 
2a 20 vt 1 2 77 4 * 6 * "A . as 523 4 
ſhould be ut exſtood in a reſtrained Senſe, CS 

| 6 yy + id Vaud. ©! nne Welse ; 
.,,- Further, itis to be conſidered, that no Chriſtian can rea- 


ſonably be ſuppoſed to ſcruple giving Obedience to what 


is expreſly commanded by Chriſt and his Apoſtles ; and 


therefore if the Obedience required in the fore cited, Heb, 
43.17. is to be underſtood to extend no further than to 
hat is ſo exprefly commanded in the Sctiptutes, then there 
ſeem to have been no Occaſion left for the Inſpired Writer 
to give any ſuch Precept. On this Account, it is much 
more Rational to ſuppoſe, that the Inſpired Writer foteſee- 
ing that in after Ages ſome might ariſe, who (out of hu- 


orie t. 
efer; 


ſons, having at firft ſaid, Unto the Married I command, he 


{the Rulers of the Church; and that we can then only be 


Priety of Speech be underſtood Principally and Chiefly in 
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by St. Paul, 1 Cor. J. For Verſe 10. where he delivers 
what was by our Savieur himſelf enjoyned to Married Per- 


preſently re-calls himſelf as having ſpok-n leis, accurately. 
and Subjoyns, yet not I. (that is, in ftrict propriety of 
Speech, not I) but the Lord. And in like manner, V. 12. 
he ſays, But to the reft ſpeak I, (that is, more propeily, I) 

not the Lord, viz by any expreſs Command or Determina- 
tion in Scripture, Now according to this Diſtinction 
founded on Propriety af Speech, and obſerved by St, Paul 
himſelf, it will follow in reſpe& to the Caſe before us, 
that to obſerve or do what is, expreſly commandgd in 
Scripture, is to obey Ged himſelf, and not (Properly) 


aid to obey, (Properly) the Church- Rulers themſelves, 
when we oblciyc or do ſomewhat commanded by Them, 
though it be not commanded in Scripture. As.  Matth. 
23. 3. Whatſoever they bid you obſerve, that obſerve and do. And 
here fore the Obedience required, Heb. 13. 17, muſt in Pro- 
eference to ſuch things as are determined (not by theScrip- 
ure, but) by the Canons or Directions of the Church-rulers. 
There is ſtill remaining one Confideratiou, more, which 
vill farther confirm the Truth of what Jam proving, 
and which is contained exprefly in the Text ſo often ci- 
ed, Heb, 13. Wherein it is ſaid not only, Obey them 
bat have Rule over you, but alſo 'tis further added, and 
ubmit your ſelves. Now we are then properly faid to 
ubmit our ſelves, to thoſe that have the Rule oycr us, when 
bongh we think we have reaſon not to like what is com- 
manded, yet out of Deference and due Reſpect to Autho- 
ity we ſubmit our own judgments and Opinions to that 
pf our Gevernours, and yield Obedience to the thing com- 
anded, though we cannot cordially approve of it. Such 
ithe Genuine meaning of Submiſſion in General, and 
herefore when we are bid in the fore-cited Text to Sub- 
"it our ſelves to the Ralers of the Church, tis the ſame 
1 if the Holy Pen-Man had ſaid thus: « Though it may 
ſometimes happen, that the Rulers of the Church may 
| | 46 enjoyn 
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e enſoyn ſuch things, as ſorhe Member of the Church mir Ap 
« nat like of in their own Opinion; yet it isthe Duty oi Fre. 
1 all ſueh Members of the Church, to ſubmit their Iudg I the 
ments to the judgments of their Rulers, and to cot. Ne: 
« ply with their Inſunctions by an Actusl and Puncttilltrad 
« Obedience. And ſurely fuch a Submiſſion is no leſiſ ſtian 
than what is abſolutely neceffary ro preferye the Peace off with 
the Church, which, as it is of the higheſt confequencyſapp 
to the Churches Welfare, ſo cannot but be quickly broken men 
if every one ſhould be left free to follow his own Pr fron 
vate Judgment and Opinion in matters not determined; verſ. 
in rhe Scriptures. Hence it cannot be rationally doubtedſ quite 
but Chriſt hath taken due care for the Preſervation uind 
the Churches Peace, namely, by not leaving it to everſſyern 
private Perſon to follow his own Judgment and Hamouſnent 
in Religions matters, but by ſtrictly commanding himngorm 
to obey and ſubmit to the Rulers of the Church in alſſoot | 
things relating to Religion, which are not determined inffrui 
Seripture: 1 fay in All things; for the Precept is withſriola 
out any Limitation, either expreſt in the Text, or to bill tl 
inferred from any other Text, ſaving only that Genetiſſuc | 
Limitation, which is required by the Analogy of Faitlff Sir 
to be always ſuppoſed, and which excludes' only Suchþþt th 
Things as are Sinful, l 
And therefore I have thus largely proved the Firſt Heid iu 
above laid down : Namely , that you are indifpenfablÞ»ent 
'obliged to follow the Rules and Biredtions of Such aÞitho 
are duely Authorized to govern that part of the Chriſtianflitar: 
Church which is within this Kingdom, and that in Alſuour: 
things by them required of you which are not Sinful, in = 
II. I proceed now to the Second Head above laiFoint 
down: Namely, to prove, that the Governours of thithe g 
Parc of the Chriſtian Church which is within this Kinga thi 
dom, are (fo far forth as concerns the Controverſy bqpſe © 
tween us and you) Thoſe we now adays call BiſhopsÞo en 
That Chriſt did leave the Government of his Churcþble | 
to his Apoftles, is ſo evident from Scripture, as not Vell, 
be denied by any Sober man. And that the 4 not t 
| bY” | | Apoſil 
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mul Apoſtles was diftini from what we now call the Order of 
y off Fresbyters or Priefts, and the ſame with what we now call 

eIche Order of Biſhops, is faisly to be gathered from the 
New Teſtament it ſelf, and is evident beyond all Gon- 
tradition, both from the Writings of the Primitive Chri- 
A ftians (particularly of Ignatius, who lived and converſed 
7 with the Apoſtles of our Saviour, and therefore muſt be 
Iſappoſed perfectly to Underftaud the Form of Govern- 
ment, which. they eſtabliſhed in the Church) as alſo 
from the Concurrent Practice of the Catholick or Uni- 
inedJverſal Church, which all along from the Apofiles time 
htedſ quite down to the Reformation preſerved the three Di- 
n offfiint Orders of the Miniſtry, and was every where po- 
verſhyerned by Biſheps. Inſomuch, that a Presbyterian Govern- 
nouhnent was never heard of in the Church till after the Re- 
hifil formation , which Blefled Work when t he Devil could 
n Alaot hinder, he made uſe of all his Cunning to blaſt the 
-d jlfruits thereof; And he did it in no reſpect more than in 
yithJriolating the Apoſtolical Form of Church Government 
o bill that time-yaiverſally received, and thereby Breaking 
netiuc Peace of the Church to this very day, 


b aii Since therefore our Bleſſed Saviour left the Government 
Suctf the Church to his Apottles; and ſince thoſe only, whom 
five now call Biſhops, are of the Apoftolical Order, aud 
Hei lucceed the Apoſtles in their Office znd the Govern- 
fablÞocor of the Church : It neceſſarily follows, that only the 
ch Piſhops of this our Kingdom can, according to the in- 
iſtiaticution of Chriſt and his Apoſtles, be the true Gover- 
n Alſkours of that Part of the Chriſtian Church which is with- 
aful. In this Kingdom. e 5 
| I might enlarge a great deal more on the Proof of this 
» hai oint ; but that I have. ſomewhat experienced, that after 
* thc greiteit Evidence that can be defired from Antiquity 
King" this cale 5 there is at laſt an Evaſion ready to be made 
ſy bi iſe of by you: Namely, that you are not Scholar enough 
opsÞo enter into the Merits of this Controverſy, and ſo to be 
hutdpble to determine for your {elf by your own Judgment. 
not Mell, what then is the true Conſequence of this? Is it 
det ot that you ought, in all ſuch Caſes too difficult for 
poſily you 


5 . 
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be ſo by Chrift himſelf ; and conſeqnently to Negled 


| * be acknowledged a3 your Conftable 3 So he thar is duly 


as your Minifter or Paſtor, and as ſuch is to be your Guid 
in Spiritual Matters. Wherefore I ſhall eloſe the Head! 


your ſelf, that ſuppoſing the very Worſt ſhould happe | 


becauſe you make uſe of the proper means appointed b 


| Teacher of your own chooling, you can have no man 


n— 9 
* 
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your ſelf to determine, to betake your felf to him wha, Sinf 
appointed by God to be your Immediate Guide in all Re. 
ligious matters, that is, to your Pariſh-Minifter ? Forjit 
having been ſhewn, that the Biſhops are thoſe, to whnm 
the Government of this National Church is committed 
accbrding to the Inſtitution of Chriſt and his Apoſtles ; that 
'twill follow, that whoſoever is duly appointed to be your 
Miniſter by yonr proper Biſhop, is in effect appoidted to you 


and Forſake ſuch your Minifter, is to Affront the Autho- I D 
rity of Chrift himſelf. Whence you may learn, that in] Err. 
reſpect to the Church "tis no more left to your own Will thu: 
or Choice, whom you will ook upon as your True Pa 
ſtor or Minifter, than in reſpect to the State tis left to 
your own Will or Choice, whom you will look upon as 
your Conſtable, &c. but as He that is duly appointed by 
the Civil Magiſtrate to be the Conſtable of your Pariſh, is 


appointed by the proper Spiritual Magiſtrate to be the Mi- 
nifter of your Pariſh, is to be acknowledged on all account ra 


am now upon with this Conſideration, which (if duel 
weigh'd) cannot but convince you, that 'tis atleaſt more 
ſafe for you to have recourſe to your own Miniſter in al 
Doubtful and Difficult Cafes, and to be by him guided 
therein, than to reſort to any other perſon, arleaft with 
out his Advice or Approbation. Pray then conſider wit 


to you, which can poſſibly happen, by following the Di 
rections of your own Miniſter : Namely, that your Miniſtet 
ſhould miſguide you in a matter too difficult for your ſel 
to judpe of; yet you may then very reaſonably Rely oi 
God's Mercy for the forgiveneſs of your Error in this caſe 


God for your Inſtruction, and ſo the Error becomes no 
properly Yours, but your Miniſters, Whereas on the othcy 
Hand -whilft you ſuffer your ſelf to be thus miſled by 


ne 
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ner of reafon to expect God's Mercy in forgiving your 

19 f; Sinful Error, foratmuch as it ariſes from your own Pre- 
Re. ſumption in taking upon you to make Choice of your 
it own Guide, and trom your refuſing to follow the Di- 
aum retions of him, who is appointed by God to be your Spi- 
ritual Guide. And ſurely One Sin is ſo far from Excuſing, 
that it muſt neceſſarily Aggravare any Other Sins conſe- 
quent thereupon ; your Diſobedience to God in forſaking 
your true Minifter cannot excuſe, but on the contrary will 
J encreaſe the Sinfulneſs of any Error you fall into by ſuch 
I 2 Diſobedience ;-and ſuch an Error becomes your o.] n 
nf Error, becauſe you will take upon you to chooſe him, who 
wy thus miſleads yon, to be your Spiritual Guide. 


III. I proceed now to the Third Head above under- 
taken to be made out unto you, which is to ſnew, That 
Nothing Sinful is required of you by the Biſhopslor Go- 
"BY vernours of our Church, and therefore that there carbe 
Ino warrantable Excuſe or Argument for your refuſing to 
obſerve the Rules of our Church , or for your with- 
drawing on that Account from your Pariſh - Congrega- 
tion. And this matter will take up no long time to be 
proved. For St. John aſſures us, that nothing is Sin, but 
what is a Trarſgreſſion of the Law of God, 1 Fohn 3: 4. but 
now the Rules of our Church require nothing of you, 
| that is a Tranſgre ſſion of God's Law; and therefore they 

lech require nothing of you, that is Sinful. | 23 

*Tis needleſs to land reckon ing up all the Particulars 
relating to our Church-Communion, when all that I can 
or need ſay of them, is, that there is not Any One of 
them which is againftany Precept in the whole Seripture, 
and conſequently there is not Any One of them which 
is Sinful: No, neither wearing of the Surplice, nor Bow- 
ing at the Name of Jeſusor towards the Altar, nor Kneel- 
ing particularly at the Sacrament, nor the Croſsin Baptiſm) 
nor a Set Form of Prayer, nor any other Particular re- 
| lating to our Church-Communion, is any where forbid 
in Scripture ; and therefore Each and Altof them may be 
enjoyned and commanded by the Rulers of our Church, 
by 
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by Virtue of the Authority entruſted with them to deter» 
mine and appoint all Matters left undetermined by Chriſt if 
and his: Apoſtles. | Wh ; E $4 
What kixcuſe therefore or Argument can be left for your 
Separation from our Church, and whencecan it proceed 
but from Ignorance, Humour or Obftinacy ? I know in-. 
deed, that, you are wont to make many ObjcCtions againſt 
out Church, and to make uſe of ſome Pleas in Defence 
of: your Separation ; Wherefore, e 


IV. As a further Confirmation of the Unwarrantable- 
neſs of your Separation, | proceed in the next place to 
ſhew the Weakneſs of Such Objections and Pleas, as are 
made uſe of by you or your Party. 


Obj. 1. I ſhall begin with thoſe Obje&ions you draw I. 
from Text of Scripture miſunderſtood, or at leaft miſapi Bie 
lied , of which fort the firſt I (hall mention is, Mat. 15. 9: [[ 

ut in vain they do worſhip me, teaching for Doctrines the Com- 
mandments of Men. Now this Text is generally urged by 
your Writers againſt obſerving the Rules and Orders of 
our Chuich, as being the Commandments of Men, or (in 
the Common Language) Humane Ordinances. Bat with 
how little Reaſon this Text is thus wreſted by your Patty 
againſt the Rules of our Church, will quickly appear. Bi. 
For if you conſult the former part of the Chapter, you 
will find that our Saviour is therein ſpeaking only againſt 
ſach Traditions or Commandments of Men, as didtran/- ||. x 
greſi theCommandments of God verſe 3. and make the Command. 
ments of God of none effect, verſe 6. But do's it therefore 
follow, that Chriſt forbids us to obſerve ſuch Command- 
ments of Men, as do not tranſgreſs the Law of God? *Tis 
readily granted to you, that if the Rules of our Church 
do tranſgreſs the Commandments of God (as did thoſe 
of the Jews ſpoken againſt by our Saviour in this Place) 
then they ought not to be obeyed by you: But becauſe 
none of the Rules of out Church do any ways tranſgreſs 
the Commandments of God, therefore it follows, that 
they ate not ſuch Commandments of Men, as are 9 
| ; en 
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en by Chrift to be obſerred and obeyed. Again, Chriſt 
ebukes the Jews for teaching ſuch their Traditions for 
iſt Drives, that is, making them of Equal Obligation an d 

Neceſſity with the Commandments of God. And what 
ut , that to the Rules of out Church, which we do by no 
neans teach for Doctrines, that is, to be of Equal Obli- 
ation with the Commandments of God : For as much as 
he Com man dments of God are for ever Unchangeable 
y the Rulers of our Church; whereas. the Rules of our 
*hurch are. allowed to be Changeable by our Church- 
Rulers, when they ſhall thin k fit and proper ſo to do ac- 
x:ding to the Circumſtances of Times and Affairs. 

To this you may reply; that if the Rites and Ceremo- 
ies enjoyned by our Church are not of Equal Obligation 
nd Neceſſity with the Commands of God, why then is 
he Obſervation of t hem ſo much infifted upon, and why 
re, they not rather Altered and taken away, that ſo the 
iS Diſſenters may joyn . Communion with us? Many and 
ery ,good Reaſons may be aſſigned for the Same. What. 
hough the. Commandments of a Father are not of Equal 


x Obligation and Neceſſity with the . Commandments of 
Pod, yet may not the Father for all this juftly infift upon 
un is Children's giving Obedience to his Commands? Nay, 


it not much more. fitting, that the Children ſhould 
omply with the Commands of their Father, than the 
* Father alter or revoke his Commands, only to comply 
ith the Humour and Perverſneſsof his Children? And 
he Caſe is juſt the ſame between the Rulers of our Church, 
nd thoſe that Diſſent from the, Church; for as much as 
he Rulers of our Church are Spiritual Fathers, and the 
diſſenters are ſo many Untoward Children, who refuſe 
que Obedience without any good ground. Moreover the 
Treat Reaſon ſuggeſted in this Objection for Altering, or 
[aking, away our Ceremonies is the Gaining of Diſſenters 
hereby ; but now in reality you muft own this to be no 
ther than a mere. ſham or Pretence, For I defire to 
know, what Diſſenters will be gained to our Church by 
ſuch a Method alone? We muſt take away not only.Ce- 
temonies but alſo the Sacraments, before the Quaker will 


joyn 
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join with us: We muſt take away not only Ceremonies. ._ 
| bur alſo Infant-Baptiſm, before the Anabaptift will jop th 
with:us ;-We muſt take away not only Ceremonies, bit ome” t 


alſo the whole Order of Biſhops, before the Presbyteriaube ex 
and Independent will. joyn with us; And thgrefore, prayſif 7e 
Neighbour, what ſort of- Diſſenters is to be gained, only”: 


onie 
ny W. 


by Altering and Taking away our Ceremonies ? Pray 
what is become of your Specious Argument for Alt ering 


our Preſent Conſtitution out of hopes of Gaining Diſſdate' 
enters, when yon fee that (if they be ſincere and trueſſip w 
to their Principles) none of them are to be Gained onlyflnd in 


IPs . 


by changing ſuch Rites and Ceremonies, as are of Hu 
b uf ev Folun 


mane Inſtitution? rk lich 
And now pray conſider, what is become of the Obje⸗ tan 
Ction, with which yon are wont ro make ſuch an Out- f off 
cry againſt our Ceremonies , viz, that they are only Hu- le a1 
mane Ordinances? how quick] is All the Force of this bur 
Objection quite broken and — away, only by ſhe wing mpl 
that the Text made uſe of by you to this. parpole, do's reb 
by no means ſignifie what you would have it? For youffur 
may ſee from what hath been ſaid, that our Saviour for- em, 
bids the Obſervance only of Such Humane Ordinances er 
as are inconſiftent with the Law of God: All other Hu- Fer f 
mane Ordinances (made by due Authority either in nd t 
Church or State) are according to Seripture to be con- 
ſcientiouſly and ſtrictiy obeyed and ſubmitted to, by all 
ſach who are under the ſaid Authority: and conſequent- 
ly the Diſlike of ſuch Humane Ordinances by thof. wholl _ 
ſhould obey them, can by no means be. a good Argu- 


ment for their being Altered or Taken away. 


Obj. 2. Another Text made uſe of by your Party is, 
Col. 2. 18. and 23. For from thence you are wont to in- 
fer, that 'tis unlaw ful to comply with the Rites and Ce- 
xemonies of our Church, becauſe they are fo many Ads t Fe 
or Circumftances of Wll-J/»rſbip. But now it will ap- 
pear, that this Text lihewiſe is altogether miſapplied by hey 
you, and makes nothing againſt the Obſervation of out hem 
Ceremonies. For the Voluntary Humility or Worſhip- ck 
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ythere ſpoken againſt, is that, which was paid by 
ne Sf the ancien Hereticks to Angeli, as is plain from, 
zulbe expreſs 2 of the Text, Let no man beguile you of . 
ay werd ip a Voluntary Humility and Worſbipping of An- 

MI. And therefore how is this Text againſt our Cere. 
onies ? Doth any One of our Rites NN remonice tend 

ee ways to the Worſhipping of Angels or any Creature 
if. bete ver? You cannot fay if. If therefore all the Wor- 
ip wHich is expreft by our Ceremonies, be ditected only 
id immediately to God the proper Obje& of ear Wor- 
ip, then there can be no hurt in them, though they ate 
oluntary; nay on the contrary, we learn from many 
je. ſtinceß of Scriptute, that the more Voluntary any Acts 
at- oitt Religious Worſhip are, ſo much the more Accept. 

Jn. afe they to God. Moreover, there is no danger of 
his ur being guilty of Will. Worſhip (were it a Sin) by 
ing mplying with che Rules of our Church, for as muchas 
oy bereby you will do only what is Commanded you by 
you dur Rülers, and that only out of bonnden Duty to 
for. Jem, and not of your own Will or Choice; and con- 
\cesFquently your Compliance with the Rules of once Church 
Uu. er den à manner cannot poſſibly be Will worſhip in you. 
ijallad thus you may ſee, that ſ he fore=:ited Text concerning 
-on-Fill-worſhip doth by no means belong to your Caſe, and 
y all refore'tan by no means be any Juftification for your refu- 
nr. (0g to obſerve the Rites and Ceremonies of our Church. 
5 0% 3. Another Text objected by you is; 1 The: 5. 19. 
Ps ench not the Spirit: Whence you infer, that you cannot 
PPprove of Forms of Prayer, becauſe they tend in your 
7 ü pinion to Quench the Spirit, . e. according to your 
0 in- Ntet pretation of the words, to reftrain or hinder the Exer- 
Ce. Jie of the Gift of Prayer. I askrherefore, In whom do 

Ads Et Forms of Prayer Quench the Spirit ? In the Miniſter or 
| ap fcople ? Surely, you cannot fay in the People, becauſe 
d by ley are only to joyn with the Miniſter, and ſo are hot 
our bemſefves to make uſe of the Gift of Prayer in the Pub- 
ſhip- ck Congregations. *And therefore their Spirit muſt be 
ping qually «quenched or 3 whether the Miniſter uſẽ 


of 


55 


ru 
nl 


lu- 


* 


18 A Letter from 4 Minister 


a ſet Form of Prayer, or Extemporary Prayer. So, cha 
this Text can by no means warrant Your not Attending 
gur Publick Prayers, on any account of Your Own, Yay 
being of the Ware fo in no more danger of haying 
your Spirit Quenched by our ſet Forms, than they ate 
and muft be by the Extemporary Prayers of your Diſſent. 
ing Teacher. PET Uk +505 $764 
Well, but Forms of Prayer quench the Spirit, if noiſl gec 
in the people, yet in the Minifter, So you may thiok;ll for 
bat others, as underflanding in theſe matters as you, 
think and khow otherwiſe, ' Nay out Saviour himſelf (. 
his Authority will 'avail any thing with Jan)rhought.qad pra 
knew the contrary : for ſurely he woul never haye pre- ;.. 
ſeribed a Form of Prayer to his Diſciples, had he known 
or thought, that it would quench the Spirit; and there- Ma 
fore our Savioui's preſcribing a Form, is an undenjahle 
Argument, that a Pom oth not quench the Spirit, | thu 
That the Lord's Prayer was, preſcribed as a, ſet Formſſ ade 
to be exactly kept to and repeated, not only as a ite · Ne 
Cory or Pattern how to pray, is evident from Luke, 11,3. Bir 
When ye pray, ſay (that is, uſe theſe very words) Om of 
Father, &c. I know your Teachers endeavour to evadethe] {c11 
force of this Argument by referring to Mat. 6 9. where til 2 
ſaid, After this manner pray ye, Our father, &c. Fot by] Go 
the expreſſion [ After this manner ] they would have un- mu 
derftood, that our Sarigur deſigned his prayer only, as up 
a Dire ory or attern, ſhewing aftet what manner we] v. 
ought to pray. But this is ſo poor an Evaſion. or; ſhift] 1h, 
that it is owing, toand founded on no better gronnd then Sa. 
Ignorance or ünskilfulneſs in the Greek Tongue, Fei] lig 
yon are to be,informed, that the Greek word ( render'd for 
in our, Tranflatian not exactly but Paraphraſtically, After ma 
tbit manner,) doth properly, ſignifie, and ſhould with] G0 
greater accuracy be render d, So or thus. And then what we 
will in effect be the Difference between St. Luke's exprel- An 
ſion, When he pray ſay, Our Father, Ec. and between that pr: 
of St. Matibew, Pray ye ſo, or thus, Our Father, &c. Do] fk 
not both Expreſſions plainly. denotes that the very Words Sa 
of the Lord's Prayer wete enjoy ned by our Saviour a 
. | eß 
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kept toy and conſequently that the Lord's Prayer was de- 
ſigned by our Saviour to be a ſet Form; and not only 


Os 


a Dire ctory or Pattern of Prayer? 55 
What then is to be ſaid next? why, after all, if Forms 
of Prayer do not Quench the Spirit, yet ſurely Praying 
uy by a Form cannot be Praying by the Spirit. I am very 
I ſenſible, Neighbour, that you lay a mighty ftreſs upon, 
Yraying by the Spirit, and that you are moft miſerably 
NO deccived by the Wrong Notion you have of it; and there- 
fore in order to undeceive you (if poſſible) I ſhall give 
you this plain and full account of the matter. To Pray 
is uſed in two different Senſes, ſometimes to Male anew 
Prayer, ſometimes to Say a Prayer already made, Now 'tis 
teꝛdily granted that to. Pray by a Form is not to Pray by 
my the Spirit in the firft ſenſe: Namely, as it denotes to 
Make a new Prayer by the Fpirits aſſiſtance. But I defire 
to know, where it is required in Scripture, that we ſhould 
thus Fray, that we ſhould make anew Prayer, when we 
orm addrets our ſelves to God, even in Publick, Take care 
ixe- Neighbour, that this abſurd Opinion doth' not owe it's 
3, Birth to no better Principle, than the mere corruption 
Our of your Nature : take care leaft, becauſe you perceive your 
\theſſ ſelf to be moſt pleaſed with Novelty in Prayers as well 
dia a3 in other things, you are therefore apt to think, that 
by God likewiſc i beſt pleaſed with New #rayers : For you 
un- muſt remember, that ſuch a Notion of God as this, makes 
V 8Y up part of the Character of a Wicked Man, Pſalm 50: 
Wc v. 16, 21. But wnto the wicked God ſays —Thou thoughteft 
nifty that I wal altogether ſuch an one as thy ſeif Suie Tam out 
han Saviour thought that God was not in the leaſt more de- 
For lighted with any ſuch Novelty in our Prayers, and there- 
er'd fore that there was no need of the Spirit's aſſiſtance to 


nich] God 3 in as much as our Saviour has taught us, When 
that | ave pray, to ſay (the ſamePraycr, to wit) Our Father, &c, 
re- And he did the like bimſelf ; for as we lead that he 
hat prayed Thrice to have the Cup paſs from him, ſo we read 
Do] likewilc that each of the three times he prayed, ſaying the 
rds Same words; ſee Mark 14. 19. compar'd with Mat. 26. 44. 
be l B 2 "Tis 


make new Prayers, when we preſent our etitions to 


I et 


"Tis evident then, both from the Direction and Practice of 
our Saviour, that God doth not require of us to Pra 
by the Spirit in this fiift Senſe, and therefore that 'tis no 
 Objettion at all againft Praying by Forms, that 'tis no 
in this Senſe Praying by the Spirit. Beſides, Neighbour, 
you ſhould conſider that even in your own Meetings no 
one can Pray by the Spirit in this Senſe, but only the 
Teacher, becauſe no one bur he Makes the Prayers there 
| uſed; the Reſt can but attend to his Prayer, and they 
may attend as well (and much better) ro a Form, and 
therefore in reſpect of you, who are only an Hearer, tis 
W rhe ſame, whether a 3 wade or a Form faid. And 
chus I have ſufficiently ne w the weakneſs of your Ob- 
je c'tion againſt Praying by Forms, becauſe 'tis not Praying 
| bs the Spirit, as thereby is meant Making new Prayers 
| by the Spirit. 1 
I proceed now to the ſecond Signification of Prayin 
by the Spirit, wherein it denotes to fay a Prayer alread 
made by the Spirit's aſſiſtance. And in this Senſe J am 


as Praying by the Spirit. For whoſoever ſays a good Form 


Devotion is owing to the Spirit's aſſiſtance. But now 
certainly you cannot deny, that a Man may Pray by a 
Form, and yet Pray devoutly: And therefore you cannot 
deny, bat that a man may pray by a Form, and yet ptay 
by the Spirit, even in the moſt requiſite Senſe, becauſe 


Prayers acceptable to God : Whereas Praying by the Spi- 


is not {as | have above proved) neceſfary to render our 
Prayers acceptable, Wherefore | beſcech you to conſider, 


$i | what you can deſite more of a Prayer, than that it ſhould 


be acceptable to God; and how Wnreaſonable are all 
| | your Scruples againſt Forms of Prayer, ſince 'tis not to be 
denied, but Forms may be uſed moſt acceptably to God. 
Whenefore it neceſ{uily follows from what has been 
ſaid char your Objections againſt Forms of Prayer, both 
2s Quenching the Spirit, and alſo as not being Pray it 


Lt 
\ 
} 


confident, that Praying by a Form may be the very lame f 


of Prayer devoutly, Prays by the Spirit: For as much as 


in that Senſe, which is abſohurety neceflary to tender our 


rit in the other Senſe, as it denotes Making a new Prayer, 
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the Spirit, are Groundleis and Falſe, and ſo can by no means 
be any Juſtification of your Seperating from our Church. 

And thus I might diſmiſs this Point, but that [ am 
willing to give you all the Satisfaction { poſſibly can; 
and therefore | think fit here to take notice of another 
Cavil made uſe of by ſome of your Party, which is this: 
That if ſet Forms do not quench the Spirit, and may be 
uſed Acceptably to God; then it will however follow. 
that ſuch as are able to read, may read Forms of Prayer 
themſelves at Home, and not trouble themſelves to come 
to Church, or at leaſt that there is no Occaſion for Mi- 
niſters to read Prayers in the Church, ſince Others can 
do it as well as they. I anſwer, that neither of theſe 
Conſequences do juſtly follow : For in matters re- 
ting to God's Worſhip, we muſt be careful to do as 

od hath appointed us. Now God requires us to give 


im Publick Worſhip as well as Private, (as appears from 


nany places of Scripture, particularly from Lev. 23. verſes 
J. 21. 24 27.36. In the Old- Teftament; and from uh 
20, 19. Aﬀs 2. I. 46 and 3. I. and 20, 7. Heb. 10. 25. &c. 
n:the New-Teftament) and therefore tho' a Man may be 
ble to read the Common. Prayers of the Church at Home, 
et that will by no means excuſe him from attending the 
ad Prayers, when uſed Publickly in the Church. Nei- 
her doth it follow, that there is no need of Miiiſters, or 
erſons peculiarly fer apart, to read prayers in the Church, 

ecauſe that many Others can read them as well as they 
'or as much as God hath thought fit to 1equige, that no one 
all Minifter or perform any ſuch focrel office to himin 
e Church or Publick Congregation, but ſuch as are 
culiarly fer apart to that end; (as may be ſeen in many 
her places of Scripture, but particularly Heb. 5. verſes 
ind 5.) And perhaps the truth of this matter cannot 
made clearer to yon, than by putting you in mind of 
e like Caſe in reſpe& to the Priefts under the Law. It 
nnot be doubted, but that there were Many among the 
ther Tribes of the Iſtaelites, that were as able to carry 
e Ark, and do ſach other Offices appertaining to the 
thernacle as the Levites were: And therefore according to 


83. the 
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the above-mentioned way of Argning, Others might carry 2g: 
the Ark, &c. as well as the Levites, becauſe they were asf ma 
Strong and Able to do it as the Levices were, Whereas Ap 
you read that God did nor think fit to allow, that any yor 
Other but rhe Levites ſhould have an hand in bearing theſ der 
Ark, &c. Num. 1, v. 50, 51, &c. Deut. 10. v. 8, inlike}aqd 
manner, tho' Others may be able to read Prayers Publick Nied 
ly as well as Miniſters, yet none but Minifters ought te 
read Prayers in the Church; becauſe God hath commanded 
that none ſhall Miniſter to him, but ſuch as are th 
peculiarly ſet apart to his Service, as our Minifters are 
And thus I have endeavoured to give you fall ſatisfaGior 
8s to all your ObjeQions againſt Forms of Prayer. 


 ©bj, 4. There are likewiſe ſome Texts urged by yo 
againſt the Obſervation of our Feſtivals or Holyr Days, 
Gal. 4. 10. Te obſerve days, & e, Col. 2. 16. Let no man judgl} 
you in reſpect of an Holy day, Ge. But pray, Neighbouſip 
why ate you wont to ſtop at Holy days in the laſt Fexiſo 
and not quote the whole Verſe ? why, the reaſon is clei 
becauſe the remaining part of that Verſe, plainly ſhes 
Thar the ſaid verſe makes no more againft Holy-days, tha 
it doch again Sabbath days: for the latter part of Thi 
Verſe runs thus, Let no man judge you In reſpeò of. for c 
Holy day, or of the Neau Moon, or of the Sabbath-days, Soiffcan | 
reſpect to Gal. 4. Io, "tis undeniable that the Obſervatidiince 
of Lord's-days is the Obſervation of days: And thereto days 
this Text allo makes no more againſt the Obſeryation @:bgy 
Holy days, than it doth againſt the Obſervation of Lord'Wofi;; 
days. Since therefore you and your Party acknowled any 
that, notwithſtanding theſe Texts, a Man may be fo eiche 
from being Blameable for obſerving our Lord's days, hor « 
Sabbath-days, that he may and ought to be jqudged fine c 
Not obſerving them; you mul} allo acknowledge, - thilthis 2 
a Man may be ſo far from being Blame able fer obſeryi and 3 
our Holy-days that he may and ought to be judged nor | 
Not obferving them. _ _ eee 
Will you ſay, that weread in other places of Scyiptut the, 
that the Apꝗſtles Kept our Sabbath days or.o1@'s-days/! 


== 
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for this Reaſon theſe Texts are not to be underſtood 

ay zgainft Keeping our Sabbath-days ? I reply, that in like 
rc ul manner we read in other places of Scripture, that rhe 
rea Apoſtles kept Feſtivals or Holy-days, and therefore (by 
your n way of arguing) theſe Texts are not to be un- 
derflogd againſt. our Holy-days. Nay, I might further 
add, that, whereas there is no expreſs Command or Di- 
J:cQtion for keeping our Sabbaths to be found in Scripture, 
there is an expreſs Command or Direttion to be found 
for keeping a :Feaft or Holy-day, to wit, 1 Cor. 5. 8. Tbere- 
fire, let ul keep the Feat, or (as the word may, and is ten- 
der'd in the Margin of our Greater Bibles) the Holy day. 
If you defice Neighbour, to be informed, what then is 
Iche true meaning of thefe two Texts, Gal. 4. 10. and Col. 2. 16. 
Irxhich yo have been taught to underſtand in a wrong 
Penſe againſt our Holy-days, I will inform you. St. Pau! 
8, Ablames the Galatians for obſerving Jewiſh Days, whether 
oly-days or Sa bbath - day s, on a fe wiſh or wrong Princi- 
ole, namely, as if the Law of Moſes was ftill in force rb 
oblige them thereunts. For that even Jewiſh Days, par- 
ticularly, Feſtivals, might be obſerved without blame, if 
Ithey were fo, not on the fore-mentioned wrong Princi- 
ple, is evident from St. Paul's own Practice, 44 18. 21. 
This is the True cauſe. of St. Paul's blaming the Galatians 
Yor obſerving Days: And now (Pray) conſider how this 
can poſſibly make againſt us of the Church of England, 
Alince the Holy-days we obſerve, are neither Jewiſh Holy- 
xeio days, nor obſerved by us on the Jewiſh wrong Principle 
J:bove-mentioned.. In like manner St. Paul tells the Co- 
loſſians, that no man ought to judge them in teſpect of 
ay Jewiſh Holy -day, &c. but that they might without Sin 
either keep or not keep it, for as much as neither the one 
nor the other was attaally enjoyned them by Chrift, or 
the Governours of the Chriſtian Church. And what is 
„ Vilthis againſt our Holy»days'?. which are not Jewiſh ones, 
ervinnd which (though indifferent, and ſo might or might 
ed ot be kept in re pect af their own nature, yet) are now 
0 be. kept by us, becauſe they are actually en joyned by 
iptuſcke Governours of our Church. : 
Ju B 4 ; Tha“ 
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the ſe Faſts or Feſtivals, and yet ſcruple ſo much to obſer: 
other Fafts or Feafts ? Surely the obſerving of 'thefe Fat 


1648. To be of much greater Authority than a\Proclz: 
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© Tho? what hath been olrcacy Raid, is abundantly ſufi 
cient to ſhew the weakneſs of our Objedction againſt out 
Holy days; yet I cannot forbear putting the matter fi 
more Mome. You and your Party Reſigiouſſy 6bfery 
the Faſl-days and Thankſgiving-days, appointed on at 
count of or in relation to the Preſent War; Now, p ay 
why do you comply ſo readily with the Odſervatioh 0 


or Feaſts, is the Obſerving of Days: Surely theſe Faſt 
and Feafts are Holy-days, as muchas other Fafts of Feafty: 
and are appointed by Divine Authority no more that 
the ref. And as for Humane Authority, theſe Fafls ar 
appointed only by Proclamation, whereas All the ſtated 
Faſts and Feaſts. of our Church are appointed by AR of 
Parliament, which your party thought about the yes 


mation. And now what is the Neceſſary Conſequence of 
ſuch your Behaviour but this, viz.” That either you ate 
Really perſwaded in your Conſciences, that 'tis Sin 
to obſerve Days, and yet will obferve the Faft-days and 
Thankigiving-days in relation to the Preſent War, and 
offend God rather than offend the Civil Government? of 
elſe you are Not really perſwaded in your Conſeiencet 
that tis Sinful to obſerve Days, but only pretend ſo t 
be, in order to defend your Schiſm, and thus you beeom 
guilty of Ir ſincerity and downright Mypocrifie 2 ' | 
0j. 5. Another Obje&'on taken from Scripture is 
againſt our Biſhops being called Lord-Biſhops 5 for as mye 
28 it is ſaid, 1 Pet. 5. 2, 3. Feedithe Flock of God, &c.'« 
Neither as being Lordi over God's Heritage. I cannot het 
forbear plainly relling you, Neighbour, that I muſt think 
you either not Serious, when you thus apply this Text; 
or elſe very Ignorant, and very much Abuſed by you 
Teacher, whoſocver He was, that put this abſurd Obje 
Qion into your mouth, To Lord it over God's Herira 
is undoubredly a great Piece of Pride, and 3 2 
great Fault 3 and therefore huw:ean Jou polkbly et 
DOUG INDO eee LOLLI TIT 
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Ll that our Biſhops would ſuffer themſelves to be called Lord 
ur | ofs one Baſe an account? for as much as the Title 
ll of Lords, if given them for this Reaſon, would be a 
mark, not of Honour, but the greateſt Reproach.. And 
J therefore let me beſeech you, from this ſingle Inſtance 
to take notice and conſider, how groſly your Ignorance 
offs hath been abuſed by him who taught you this Argument, 
If you would be ſet right as to this matter, you are to 
know, that our Biſhops are called Lord Biſhops, not on 
all account of their becoming ſo, merely by being Biſhops 5 
Af bur becauſe. they are thereupon made alſo Peers and Lords 
of the Kiogdom : And therefore ftrifly ſpeaking, they are 
Lords only in a Civil Senſe, the Reaſon of their. bein 
called. Spiritual Lords being only to denote, thatthe cal 
Lords are Spiritual Perſons, and ſo to diſtinguiſh. them 
from the others called Temporal Lords, who arc not Spi- 
ritual Perſons. To be ſhort, I appeal to your own, Con- 
ſcience, whether you can think, that your awn. Teachers 
would become a whit the worſe Teachers, if the Govern- 
ment ſhquld think fit to make them Lords. And this may 
abundantly ſuffice to ſhew you the Folly and abſurdity 
of this Objekten. 


8 Obj. 6. But further by way of Objection apainft.our 
Biſhops you are wont to demand, whether Presbyters ate 
nat called Biſheps in the New est. particularly. 


Phil. 1. 1. and 1 Tim. 3. 1. Sc. Well, and what then? || 
why then, doth it not follow, that Presbyters and Biſhops || 
re i are One and the ſame Order? No, by no means, as 1 
ſhall make plain by an Inflance now adays familiar amongſt ||} 
us. Deacons, as well as Presbyters arc frequently called 
Curates and Miniſters, and yet I ſuppoſe you will net allow ||| 
that Deacons and Presbyters are one and the fame Order 
only becauſe they have a Name common to them Both. In 
like manner it doth not follow, that Presbyters are of the 
fame Order with thoſo of the Apoſtolical Rank, only be- 
cauſe they have Both the ſame common Name of Biſhops 
y applied to them in the New Teftament. In ſhort, you 
iy are to know that the great Doctrine, which the he | 
„ 00 0 
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but tis certain; chat the name was 
appropriated only to the 3d or Apoſtolical Order iu the 
very beginning of the Second Century, and therefore Ina 
very hort time after rhe Writinys of the New-Teftament, 
and conſequently in rhe very times of Thoſe who can- 
verſed with the Apoſtles, and therefore could not but. 
have a right Underſtanding as to theſe matters. And 4 

what is here ſaid concerning the Doctrine of the Churc 

of England ftands Firm 4nd Unalterably true, in reſpe 

to the Three n in the Miniſtry, notwith- 
fatiding the uſe of fome Names given to 15 of the 
Orders may have been, ſomewhat Altered: So likewiſe 
the fame Doctrine ſtands Unalterably true, notwithſtand- 
ing any Alterations that have been or may be made, 
in reſpect to the extent of j uriſdiction or Dioceſſes of 
thoſe ſeveral Perſons of the Apoſtolical Order, which we 
now adays call Biſhops,. For Dioceſſes may be wider or 
narrower : Many Pariſhes or Counties, and but ſingle 
Oouaties, but parts of a County, but ſingle Pariſſies ; and 
yd All this will make no Alteration, as to the Real Di- 
ſtinction between the Three Orders in the Miniftry, which 
is Alfthat the Church of England inlifts. upon, and which 
is really true from the Univerſal conſent of Antiquity, 
Infomnch; that the fame Doctrine hach been acknow- 
ledped to be True by the moſt ſudicious and Learned Meg 
that ever your on Party had, I could add a great deal 
more upon this Subject, was your Education ſuch as ten- 
der'd' you capable to Tab thereof: for which reaſon I 
have confined my ſelf to ſuch Arguments, as [ choughe 
level iro your capacity, and which are ſufficient to con- 
vines ybu of the Weakneſs and Abſurdity of thoſe Ob- 
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Obj. J. Proceed we next to that Text urged by yon for 
Liberty of Conſcience in Religions matters, to wit, Gal. 
5. I. Stand faſt in the Liberty wherewith Cbriſ hath made ug 
free. Now you are to know, that the Liberty here ſpoken 
of, relates only to the yoke or bondage of the Wevi- 
tical Law, from which indeed Chriſt hath made wr free, 


and do's not denote any Freedom allowed you by Chriſt 
for deing what you will, in reference to Religious matters 


under the Goſpel. No, on the quite contrary as Chrift 
hath ſer us at Liberty from the Bondage of the La, fo 


hath he required our ſtricteſt Obedience to ſueh as he hath 


appointed co Rule and Govern his Church under the 
Goſpel, as I have above largely proved from Heb. 13 17. 
As to that other Text ſometimes urged to this fame pur- 
poſe, 1 Theſſ, 5. 21. Prove all things, Imightſhew-haw the 
defign of the Apoſtle is quite miſunderſtood by ſach as thus 
apply it; I might ſhew, how the greateſt wickedneſs as 
well as Errors may thereby be juſtified, ifthefe'wordgate 
ſo to be underſtood, as to give leave to tiy and Experi- 
ment All things: but I paſs over this, becauſe All haf can 
be objected from theſe words, are fuily anſwered by the 
remaining part of the Verſe, Hold faft abas which is Good. 
Fer, I have ſhewn that in order te Hold faſt that which is 


Good, you muſt Obey and ſubmit your ſelves #0 thaſetbat have | 


Rule over you in the Church of Chriſt, and conſequen 

Maſt not Seperate your ſelf tram their Communion. 8 
57% 8. The tft Text that remains to be taken notice 
of, as capable of being miſapplyed by you, is Rom. 14. 23. 


Whatever is not of Faith, is Sin. Whence you may perhaps 
argue, that it being not of Faith in you, that is, it being 


contrary to your Per ſwaſion or Judgment, to joyn Com- 
munion with us; it would therefore be a Sin in you to 


Do it, and conſequently for that Reaſon (if for no other) 
you ought to Abſtain from our Communion. Now I || 
defire you, Neighbour, to conſider, that if this Text is 
io to be underſtood as you would have it, viz. that any 
Man's Private perſwaſion (bow groundleſs ſoever of a 
q | | = thing's ||] 


1 
vr 


| 
14 
1 


| 
| 
| 


f 
1 
ll | 
| 


| 


| 


|| 


1 


? * 


28 A Leiter from a Miniſter 
thing's being Sinfal, do's entirely Excuſe him from doing 
the thing, then by this Text'a Papiſt, nay a Jew, nay a 
very Mcathen may juftific his manner of Worſhip, as well 
as you juſtifie thereby your Separation, For either the 
Papift, or the 2 or the Heathen may urge, that he ig 
verily Perſwaded in his Cunſcience, that he ought not 
to change his Religion. And thus you may ſee what a 
weak Pretence this Text atfords you for yeur Separation; 
ſince tis altogether as Good a Defence for Popery, Ju- 
daiſm, and downright Heatheniſm In ſhert, the Scri- 
ture is given to us to be the Rule of Faith, and there- 
ore your Faith is to be entirely gu ded and directed there- 
by ; and conſequently whenever your Faith or Petſwaſion 
is not agreeable to the Scriptures, it becomes Sinful : And 
this is the very Caſe as to your .Separation, - For the { 
Scriptures oblige you to Submir to the Governours of the nd f 
Church in All things nor Sinful ; and therefore for you PP! 
to be Perſwaded, that you are not to Submit to them in e ſai 
things not Sinful, is ic ſelf a very great Sin. If you Har d 
deſire to know, what then is the true Import of the Text 
thus miſapplicd by you, yon are to conſider on what Oc- r ſon 
caſion the Words were ſpoken by St. Paul, which wasin F** 
reference to ſuch Particulars as were not determined, ei- n 
ther by the Scriptargs or the Governours of the Ghurch, A 
but exe left to every Man's own Private Determination : I 
And in this Caſe the Rule given by the Apofile holds ve- . 
ry good and true, and, is o be carefully obſerved, Every th: 
Man being bound not to do in ſuch matters what be . 
thinks Sinful; though it be not fo really in it ſelf. he 
But now this is by no means your Caſe as to the matter T' 
under Conſidei ation; foraſmuch as your Separation is a 
Determined by the Holy Scriptures to be Sinful; and Ie. 
alfo foraſmuch as thoſe Particulars, on pretence whereof 
you Separate from us, are ſach as (tho* Undetermined by ” 
the Scriptures, yet, are Determined by the Lawful Au- BY 
thotity of the Church : Which Authority you ought to 4% 
Submit and give a Preference to, before your own Pri- b 
vate Petſwaſion. 5 ; \ b 
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And thus I have anſwered ſuch ObjeQions as are com- 
monly drawn by'your Party fromT exts of Scripture, and 
„Leary with them any ſhew of Argument. I proceed now 
Jo ſuch other Objettions made by you, as ate not drawn 
U from Scriprure, 5 


0b*, 9. Yon ſay then, that the AR of Toleration do's 
t Permit you to Separate from our Communion, and there- 
ore you may lawfully do it; and if Lawfully, then with- 
pur Sin, Now the Att of Toleration is but a very poor 
defence of your Separation, and can by no means Ju- 
ſifie it. For you mutt acknowledge, that 'tis not inthe 
Power of an ACt of Parliament to make that to be no 
in, which God hath made Sinful : And therefore ſince 
In our Separation from our Church is (as this Wy proves) 
14 F'nfal according to the Scriptures, it will follow that 
ne De Ad of Toleration cannot make it to become Unſinful. 
he Ind ſucha Notion, as you entertain of the Act of Tolera- 
on proceeds only from your Ignorance of the Deſign ot 

27 Je ſaid Act, which do's by no Means go about to Jullific 
ou Pur Separation, but only Frees you trom ſuch Civil Pe- 
ar ties, as the Separatiſts were before liable to, chie fly 

e ſome Politick Ends of the Civil Government, as is evi- 
ja Ent from the Preamble of the ſaid Act. And therefore 
. en you urge, that 'tis Lawful for you to Separate, be: 
ſe the Laws of the Land allow you foto do, and what 
Law ful, cannot be Sinſul ; you only put a great Fal- 
y or Cheat upon yourſelf, for want of duely eopſider- | 
that the word Lawful is capable of a Double meag- l 
of one as it is applied to the Laws of God, and ” 
rig Piber as it is applied to the Laws of Man, Wharſocyer | 1 
- awful in reference to the Laws of God, that indeed 1 
not be Sinful; but a thing may be Law ful in refe- 1 
and Lee to Humane Laws, and yet be very Sinful, becauſe | 
ir may be permitted by Humane Laws, yet it may be | 
dy | P<rmitted by the Laws of God, And this laſt Caſe | 
y vactly the Caſe of Separation; which though ir be 

| mitted by the Act of Toleration, and on that account 

ri» de faid to be Lawful in reference to the Laws po 
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the Land ; yer is not peimitted but forbid in Seripture,ſſ , 
end therefore cannot be Lawful, bur Sinful, in reference 4 
to the Laws of God, whereby you. mult be judged at thi 
the Day of judgment, when the AQ of Tolcration will 
by no means be a ſufficient Plea to juſtifie your Sin offf | 
oeperation.”. .. -,; ; - I the 


5j. 10. Another Obje&tion commonly made uſe of by 8 
you is, that our Manner of Divine Worſhip is not ſo 
Pute, as that obſerved in your Diſſenting Conventicles 5 
But this is no other than a downright Falſhood; for I deſite 
ydu to confider tbat the Worſhip of God can truly be 
ſaid to be, more or leſs Pure, ouly as it is more or lef; 
Agrecable to the Will of God revealed in the Holy Scrip-ſfy 
tufes. Now | affirm; that our manner of Worſhip is a 
Agreeable to the Seriptires as, yours is : Foraſmuch as no 
thing fequired by the Scriptures as Neceſſary to Divine 

| Worthip is Omicted, and nothing Forbid by the ScripÞ; 
tures is made 'Uſe of in our Divine Service. Well, by 
we have, you ſay, Some things which though they are not oli 
forbid, yet neither are they required by the Scriptures, ang, 
therefore theſe might be let alone, eſpecially fince we d. 
not ted, that the Apoſtles uſed any ſuch, things. The, 
weakneſs of this Objection might be thewn many ways ene; 
I hall chooſe to do it only by Retorting it upon yon 
ſelves, that you like vlſe make uſe of Some things in youſ X 
Wert; which though not forbid, yet neither are the} ? 
required' by the Scriptir s. For inftance, you have Pulſ oz; 
pics for your Teachers, as we have for our Minifters : bu, 2. 
now tieithęr do' the Scriptures forbid or require them, nq ate 
do we read that the Apoſtles were wont to Preach out ich I 
Philpits.' And having mentioned this inſtance wherei : 
we and you Apree, I ſhall proceed to another wherci 
we Diſagree, and ſhew that (though we uſe it, and yo 
de not, yet) our Worſhip is as pure as yours 5 I meaf, 
the Surplice. For piay give me a good Reaſon if you caſ. 
why it ſhould be lefs Pure for the Miniſter. to pray « 
preach in a Surplice, becauſe the Scriptures don't expreſ 


ly require it, and the Apoſtles did not (likely) make 


the 
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tei of it, than tis for the Miniſter to pray or preach in a 


ce Palpity ſin ce neither do the Scriptures require, nor did 


f the Apoſtles make uſe of a Pulpit. LEED 
i 1 


of} 0bj. 11, Ay, but you further Obje&, that we agree with 


the Papifts.in the uſe of the: Surplice (which therefore 


you arc pleaſed to call the Rag of Popery) and i many 


byf other things belonging to Divine Service. And fo do 


fo you like wiſa agree. with the Papifts in the uſe of the Pal- 
les J pit, (which. therefore may as aptly be called the Log of 


fire Popery) and: in many other things belonging to Divine 
beFScryice, But pray conſider, whethet Any thibg that is 


lel$ror Sinful invit-ſelf, do's therefore become Sinful, only 


rip- becauſe the Papiſts make uſe of it, or do the like. Hf fo, 
8 N ſinful for a Miniſter (when he officiates) not 
nly to wear s Surplice upon his other Cloaths e but even. 


. | 0 
vine 


rip 


0xMecar 2 Shirt under them; For dare fay, tharirhe Po- 


if Prieſis wear Shirts as well as Surplices. Nay , if this 
Us true, then we muſt not Believe the Scriptures, maſt not 


naſpelieve in Chriſt, becauſe the Papiſts do the like. And 


30s not this admirable Doctrine ? Is vor this enough to 
he * you the Abfardiry of this Objection, invented and 
nade nſe of by be Ring4eaders of your Party, only to 


e de 
The 


J peceive Ignorent and Unthinkipg People, to whom'the - 


Y* Tame of Popery ſeeves for a Scarecrow, whilſt they know 
1 ot, what truly is or is not Popery, x. 
: 12 - : * 1 | x. : 5 f 

0 OH. 12. Another great Pretence for your Seperation is 
: Dihat of Bester Eayfying: but this is no more than a mere 
u ng retence. For the word Ediſyiaꝝ do's denote in plain En- 


— 
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ut lich the ſame as Building up, and is made uſe of on Ac 


ełeſount of the Church of Chrift being frequently compared 


5 the Scriptures to a dulding or Houſe, Now this spi- 
Y 


u Cal 
7a That One Church. And therefore *tis impoſſibie that any 
PIFcacher ſhould Edifie you, who promotes a Seperition, 
ke Vis as "tis impoſſible to Build up any Houſe by taking the 
6.293 | Stones 


tual Building or Church of Chrift being but one, there 
m*<Þre To be Euied mutt denore in the ſtricteſt and true Senſe 
ing made a Part of that one Building, or a member of 


2 
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Stones and other Materials thereof, and putting of them 
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into different Parcels, inſtead of Uniting or putting them 

together, whereby alone they can be Built up into an 

Houle. | N 5 
But you will ſay, you don't know what! the word Fal. 


fying may ſtrictly ſignifie; but what you mean thereby is 


Pro fiting in Spiritual Knowledge, In anſwer hereto I muſt 
take the Freedom plainly to inform you, that the Truths 


of the Goſpel and the ſeveral parts of ſaving Knowledge 


are by none more clearly and plainly laid open and taught 
than by the Minifters of the Shurch of England ' And 
therefore if you will not Profit in hearing our Miniſters,” 


| as well as any other Teachers, the fault lies only at yout”" 
own door, as proceeding only from Humour or Prejus* 


dice, or ſome ſuc h like Bad Principle; and conſequently" 
it can be no warrantable ground for your Separation. +: 

Nay» I muſt go farther and tell yon, that (ftrialy” 
ſpeaking) 'tis impoſſible for you to profit by hearing you,j 


Schiſmatical Teachers ;foraimuch as by ſo doing, you Sin, 


and no Spiritual Profit can aciſe from Sin. In a word 
you would do well ſerioufly tore member that betrer Edi. 


tying or Proficing more in Knowledge was the very Bait 


which the Devil at firſt made uſe of ro Deceive Adam and! 
Eve ; the motive whereby he perſwaded them to Bat of 
the Forbidden Fruit being no other than this, that they 
ſhould become more Wiſe or Xnoing, thah they wee 
a fore, Gen. 3. 5 6. How miſerably our firſt Parents were 
deluded by this Specious Pretence of the Devil, 1 ſuppoſe 
you ate not ignorant of ; and: przy God thar He would 
be plealed to give you a true and timely. Sight of your 
own Folly, in ſuffering your ſelf to be miſerably ſeduced 
by the like Craftineſs of the Devil. = 


Obj. 13. Proceed we next to that other Pretence for 
your Separation, that you cannot but think your Teach- 
er to be a true Miniſter of Chr:ft, becanſe he is a Good 
Liver and |'reaches the Truths of the Goſpel. As to the 
firſt P:riicular, your Teacher's being a Good Liver, ſurely 
this can be no Evidence of his being a True Miniſter of 


Chrift 


* 
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Chriſt: for if fo, then 'twill follow that every Good 
Liver is a True Miniſter of Chrift, and conſequently your 
ſelf muſt be a True Miniſter of Chriſt (which yet you 
know to be Falſe) ſince you are a Good Liver in the 
ſame ſenſe as your Teacher is: Namely, as a Good Liver 
ſignifies a Good Moral Man. But if by a Good Liver, 
you mean a Good Chriſtian, then neither you nor your 
Teacher can be allowed to be ſuch : Foraſmuch as yon 
wilfully and induſtriouſly abett and promote what is moſt 
ſtrictly forbidden by Chriſtianity, I mean Diviſion in the 
Church, See 1 Cor. 1. 10. and 3. 3. Epb. 4. 3. and 11.18. 
As to the other particular whereby you infer your 
Teacher to be a True Miniſter of Chriſt, viz, becauſe he 
preaches the Truths of the Goſpel : To thisI anſwer, that 
a Man may preach up ſome Truths of rhe Goſpel, and 
yet be far from being a True Minifter of Chritt (as for 
many other Reaſons, ſo) becauſe he may preach Down 


© or againſt other Truths of the Goſpel And this is the 
| Caſe of All your Teachers, who maintain and encourage 


Diviſion in the Church contrary to one principal Do- 
Ctrine of the Goſpel. And pray confider, what is a more 
common way for cheats to put off their bad wares, than 
by putting ſome good among them. And now I am 
upon the Life and Doctrine of your Teacher, I cannot 
but think it a proper Occaſion to put you in mind of 
what is laid down inthe Scriptures concerning the Lives 
and Doctrines of Falſe Prophets or Teachers. Pray con- 


Iſider, that you are again and again informed in the Holy 


Scriptures, that the Falſe Prophets, which ſhould ariſc 
ſhould make uſe of an Outward Appearance of Extraor- 
dinary Piety, only that they might thereby the more eaſily 
ſeduce and miſlead their Followers, Thus our Saviour 
fore warns you, Mat. 7. 15. &c. to Beware of Faiſe Prophets, 


| which come to you in Sheep's cloathing, but inwardly they are 


Ravening Wolves. To which our Saviour adds an infal- 


üble Rule whereby to know ſuch Falſe Prophets, notwith- 


ſtanding their Sheep's cloathing and outward ſhew of San- 


I Rity, v. 16. Ye ſhall know them by their Fruits : Where by 
| Fruits cannot be underftood their Good or Bad Lives, be- 


[1 G Eule 
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cauſe our Saviour tells us, that they ſhould appear Ont- 
Wardly Good; but by their Fruits, are rationally to be 
underftood the Effects of their Doctrine, which ſhonuid 
always tend in the main or upſhot ro ſome II purpoſe 
or other. Accordingly theſe words are very applicable to 
the Diſcovery of your Teaehers to be Falſe Prophets; for- 


aſmuch as whatever Sanctity they make a ſhe w of in theit 
Behaviour, yet their Doctrine tends in the main to fo- 


ment and nouriſh Diviſion in the Church. To this Cha- 
rater of Falſe Prophets given by our Saviour may be 


added that of St. Paul, 2 Cor. 11. v. 13. &, For ſuch are 


Falſe Apofiles, Deceii ful mor kers, transforming themſelves into 
the Apoſtles of Chrift. Mark, I beſeech you, St. Paul exprefly 
makes it one part of the Character of Falſe Apoſtles, that 
they ſhould transform (or in appearance change) them- 


ſelves into the Apoſtles of Chrift : And he gives alſo a 


v*ry natural account of their fo wan a the two Verſes 
following ; And no marvel; For Satan himſelf is transformed 
into an Angel of Light : Therefore it is no great thing, if his 
Minifters alſo be transfermed into the Mmiſters of Righteonfneſs, 
And if you look back to the beginning of this Chapter, 
you may thencepgather, that the Artifices, whereby theſe 
Falſe Apoſtles did then feduce the People, were much the 
fame made uſe of by the Diſſenting Teachers now adays ; 
namely, the Pretence of Better Edification, as you may 
learn from v. 3. ofthe fore-cited 2 Cor. 11 (compared with 
what is ſaid at the end of the fore- going Objettion, con- 
cerning the Method whereby our Fun Parents were de- 
ceived 3) as alſo of being more Powerful Preachers, as you 
may learn from Verſe 6, as alfo of Preaching the Goſpel 
Freely and qwithout reward, as you may learn from Verſe 7, 
tov. 12 In ſhort, ſo great an Agreement is there between 
the Artifices made uſe of by the Falfe Teachers of St. Paw/'s 
time and your Diffenting Teachers, that 'tis roo evident 
they are ated by much the fame Principle; and notwith- 
ſtanding they may be transformed as Minitters of Righ: 
teouſneſs, yet yon may bence fee, that they may all the 
while be no other in reality or effect than Miniſters of 
Satan, and out of the greateſt Charity to them, I heartily 
— | pray 


— - 
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pray God to give them a due ſenſe, whoſe work they 
carry on by their cauſing and promoting Diviſion in the 
Church. 4 1 = | 

Laſtly, (to allow this your Argument All the Force 
you can deſire to have it allowed) if to be a Good Liver 
and to Preach the Truths of the Goſpel be an Infallible 
ſign of a True Miniſter of Chriſt, then yon are bound by 
yout own Argument to look on me as a True Miniſtet᷑: 
Foraſmuch as through the Grace of God I dare boldly 
cail upon you; to lay any thing to my charge, which 


may make me deſerye not tobeefteemed as Good a Liver 


as your Teacher, or not to Preach the Truths of the Go- 
ſpe] as Faithfully as he doth. Since therefore you muſt 
acknowledge Me by your own Argument to be a True 
Miniſter of Chrift, I cal! upon you further to give me 
(if you can) a good Argument for forſaking One who 
is a True Minifter of Chrift, and who is placed over you 
accordiog to the Laws of God and this Realm. 


Obj. 14. To the foregoing Plea taken from the Good 
Behaviour of your Diſlenting Teachers (the weakneſs 
whereof hath been evidently ſhewn to you) I ſubjoyn the 
Obje&on taken from the Bad Lives of ſome of our Mi- 


nige s, as if they were for that Reaſon nor the Miniſters 


of Chriſt. The weakneſs of which ObjeQtion I might 
ſhew at large, by proving that a Man may be avery Bad 
Man, and yet a very True Minifter; particularly from the 
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inftance of Judas: As alſo by Retorting the ObjeQion 


upon your own Party, foraſmuch as there are to be found 


among your Teachers as bad Livers as amongſt our Mi- 


nifters. But I judge it needleſs, and dare Appeal to your 
own Conſcience, whether upon mature Deliberation you 
are not convinced therein, that the Bad Lifc of any Other 
Miniftes cannot be a ſufficient Reaſon for your withdraw- 
ing your felf from your Own Pariſh-Mivifter, whom 
you cannot Accuſe as being a Bad Liver. 


Obj. 15. Another Plea uſed by your Party is, that you 
are (though not in Communion, yet) in Charity with 
| | 8 2 us 5 
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us; and that as a token of ſuch your Charity, you do not 
ſcruple now and then (as Occaſion requires) to come to 
our Publick Service. Neighbour, as to this Practice of 
your Party commonly called Occaſional Conformity, it is fo 
far from juſtifying your Seperation, or Leſſening you 
Crime therein, that on the contrary it renders it mo 
excuſable. For by ſuch Occafional Conformity you plain- 
ly own, that there is nothing in our Publick Service, 
but what you Can join with us in, if you Will; and 
therefore your not coming to our Publick Service Con- 
flantly muſt proceed from no better motive than Wilfuj. 
neſs or Obſtinacy, at leaft not out of a Confcientions fear 
of Sinning thereby, For ſuch a Conſcientious fear would 
not give you leave to come ſo much as Now and Then 
ro our Publick Service, if yon really thought there was 
any thing in it which is Sinful, ge 
And as for your being (though not in conftant Com- 
munion, yet) in Charity with us, neither do's this any 
ways Warrant your Separation, or fo much as render it 
the more Excuſable. For pray, Neighbour, conſider, whe- 
ther it Would be an Allowable Excuſe, thould a Son tell 
his Father, or a Pupil or Scholar tell his Tutor or Ma- 
Ker, that he do's not think fit to obey his Commands or 
follow his Directions, but however is in Charity with 
him. I dare ſay you cannot poſſibly bring your ſelf to 
think, that the Son's or Scholar's thus alledging himſelf to 
be ia Charity with his Father or Maſter would truly ex- 
cuſe either the one or the other from paying due Obe- 
dience to their teſpective Superiours and Guides. But now 
yours is the like Cafe. For the Biſhops or Governours 
of our Church are your Spiritual Fathers or Guides in 


chief; and therefore your being in Charity with Them, 


or with Thoſe of their Communion cannot fatisfie for 
or excuſe your refuſing to pay that Obedience to their 
Or ders and Directions as you ought to pay: The Obſer- 


vance of one Chriſtian Duty will by no means make a- 
mends forrhe Neglect or Breach of Another; and there- Nu. 


fore your being in Charity with us, will not excuſe your 


not being in Communion with us. Beſides, Neighbour, 


In-- 
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our Pariſh Miniſter, r God hath appointed to guide 
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I muſt earneſtly beg you to allow your ſelf due time for 
an Impartial Examination of your own heart, whether 
you may not poſſibly Deceive your ſelf, whilſt you thus 
think that you are truely in Charity with us. That there is 
too much ground to ſuppoſe that you may poſſibly be thus 


Deceived, you your ſelf muſt acknowledge, if you are not 
alrogether ignorant, what manner of Charity your Preſ- 


byterian Brethren in the late Great Rabellion between 
1640 and 1660, ſhewed to the Epiſcopal Party in This 
Kingdom; not to mention the Extraordinary Charity 
ne n at this very Preſent by your Brethren to theEpiſcopal 
party in a Kingdom not remote, Are you aſſured, that 
were your Circumſtances the Same with Thoſe of your 


Brethren aforementioned, that your Charity would not be 


likewiſe the Same ? 1 am very well aſſured, that *tis but 
very Reaſonable to conclude, that the Same Principles at- 
tended with the fame Circumſtances will always pro- 
duce the ſame Charity. And fince this muſt be allowed 
to be a very Reaſonable Concluſion, I ſhall leave you to 
judge, whether ſach a Charity can be any Proper means 
to Leſſen the Guilt or Danger of your Separation, and 


whether on the contrary there is not too mach Ground 


for us to pray, that God of his Mercy would evermore keep 


yon and your Party from the Opportunity of Shewing, 


and us or the Epiſcopal Party from the Calamity of feeling 
ſuch Charity, | 


O5. 16. I come now to the Laſt Plea you ate wont to 
make uſe ef, and which therefore I have reſerved for the 
aft place: Namely, that you mean well, and would Fain 
lo the Beſt. Now any Papift or any other Miſguided 
verſon will ſay the ſame: And you muſt Remember, that 
hough God will undonbtedly make Allowances for Up- 
ightneſs of Intention, where Ule has been made of all 
ue means preſcribed by God for underftanding the Truth, 
et this cannot be looked upon to be your Caſe, who re- 
ule to make Ulſc of the Ordinary means appointed by God 
or your Inſtruction, becauſe vou refafe to be guided by 


you 
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you in all Points of Difficulty. I cannot better enforch 
this Admonirion to you, than with the Words of the 


Apoſtic, 2 Pet 3. 16. ln which (namely rhe Epiflles of St, 
Paul) are ſome things bard to be underflood, which theydhat 


are Unlearned and Unſtable wreft, as they do alſo the other Scriy. 


tures, unto their own Deſtruction. Hence yon may learn, 
that though there are ſome things in the Scripture hard 
to be underftood, efpecially by you that are Unlearned; 
yer if through your Unſtableneſs you leave your True 
Teachers, and havingiirching Ears (as St. Paul 2 Tim. 4 3 
ſpeaks) chooſe to your felf other Teachers, and by their 
Means and Falſe Inſtructions wreftand mifapply the Scrip- 
tures : your Unleari:e4nefs ſhall be no Exenſe for your 
Errors before God, but your thus miſapplying theScriptures 
ziralf turn even to your own Final Deſtruction: Which 


God of his infinite mercy grant may not be your Caſe, 


have now gone through thoſe ObjeGtions or Pleas 
commonly made uſe of by you and your Party; which 
carry in them ſo much 2s a ſhew of Argument: At leaf 
I rhink at preſent there is no Objection or Plea of Mo- 


ment, bur what may be reduced to ſome of the foregoing 


ones, which have been already Anfwered. As for what 
Some are apt to fay, that they nt like our way of Wor- 
ſhip, as well as others, or don't Fancy it, or are very Well 
Satisfied with what they do, Ec. Such Arguments will 
juftihe a Man's being an Heathen as well as his being a Sepa- 


tatiſt. For an Heathen may ſay, that he doth not Like off 


Fancy the Chriſtian Religion as well as his Own, or that 


He is very well ſatisfied with hisown Religion: And theleſ_ 


muſt be allowed to be ſufficient Arguments for Heatheniſm 
if t hey ate ſo fora Separation. And [think no more need 
be ſaid to ſhew the Inſufficiency of ſuch Arguments, 


Obj. 17. Bat beſides the Common Objections already 


mentioned, there are Some made ufe of by you, which 


have a more Particular and Immediate Relation to my 
felf, and which therefore I ſhall here anſwer. Thus you 


©dje r, that J bring up New GCeremonics, which you 
| ne ve 
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never Remember to be uſed Afore io your Church. This 
Objettion makes not againſt, but for me. Since the 
New Ceremonies you mean, are no other than what our 
Church enjoyns Me and the B.eft of the Clergy to make 
aſe of: And therefore the Fault muſt lie, not in their bein 
brought up Now, but in their being Laid down Before. 


0bj. 18, You forther Object, that I am not Long 


enough in my Prayer before Sermon, or in the Sermon 


it ſelf. Sute I am, I need not be Long in Anfwering 
this Objection. Pray what Text have you to prove, that 
a Prayer or Sermon doth not hold ont good Meaſure, un- 
leſs it holds oat the whole Run of an Hour-glaſs ? The 


Prayer Fufe before Sermon, is never ſhorter than the Lord's © 


Prayer; aud my Sermon is (I dare ſay) never ſhorter then 
our Saviour's Sermon on the mount: And he that dares to 
Diſtike tho ſe moſt Divine Compolitions, I would not have 


Such an One to Like any thing of mine. 


Obj. 19. Bur this is not all, I Read my Sermons too: 
An Objettion which ſcarce deſerves any other Anfwer than 
2, Why not? HoweverTask, Are not the Scriptures Read 
to you? or, Are they ever the leſs Powefful for bein 


Read? No certainly: And if not, then why ſhould 2 


Sermon, which is nothing elſe but an Explication of 
Some part of the Scriptures, be the leſ. Powerful for 


being Read ? What firange Malignity is there in Pen. 
Ink, and Paper, that they can make a thing otherwiſe 


Good to become in a manner 


good for Nothing! Be- 


ſides, if the Vertue of a Sermon be loft by it's being Written 
or Read, why then do ſome of your zealous Brethten uſe 


fo much Induftry in Taking Notes after your Teachers, 
and Repeating them to their Families when they come 
home ? What, have yon got among you a peculiar Sort 


of Pen, Ink, and Paper, that will keep the virtue of Ser- 


mons better than what is uf-d by other Folk ? In ſhort, 


either the Reading of ſuch Notes do's profit them that | 
hear them Read, ordo's not profit them: If it doth not 


profit them, why then do 2 Brethren take the Pain; 


to 


2 
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to Write and Read them? If it do's profit them, then you 
overthrow your own Obje&ion, becauſe you grant that 
a Sermon may Profit, tho' it be Writ and Read. bot 


Obj. 20, There is flill one more Obje&ion behind, And 
which is that I do not Preach in the Afternoon on Sun— St. ! 
days, but only Expound the Catechiſm, Pray conſider, what from 
1s Expounding the Catechiſm, but Teaching the Chief 
Podctrines of Chriſtianity ; and conſequently, what is ih in re 
but Preaching ? So that the up- ſhot of this Objection I part. 
comes to this, that I do not Fre ach in the Afternoons and N mak 
J do Preach. Well, but if it be Preaching, tis not ſuch I in th 
a ſort of Preaching as you Like. Sure I am that this read 


ſort of Preaching is never the worſe for your not Liking 


it, but you your ſelf are much the worſe for not doing 
ſo. This ſort of Preaching is eſteemed to be moſt Edifpy- 
ing (for which Reaſon I make uſe of it) by all Judicious 
Men, and even by many ef your own Party, who J 
know will come clſewhere to Church to hear the Cate- 
chiſm Exponnded, though they will not come on other 
accounts. From whence [obſerve, that notwithſtanding 
the great Noiſe you make about Edifying, yet you are 
not agreed among your ſelves, wherein it conſiſts, or Iema 
which is the moſt likely Method of preaching for to Edi- Ind 
fie; but that you are altogether led in this matter by Hu- Bern 
mour and Fancy, and that Edify ing is nothing elſe but ano- Þharg 
ther word for Pleaſing your own Humour and Fancy, and fort 


conſequently no warrantable Motive for your Separation. Iazat 


And thus L have briefly ſhewn the Folly and Abſurdity ira 
of thoſe few Objections made uſe of by you, which do at 
more particularly and immediately concern my ſelf. And lice, 
yet [ ſhall nor ſtop here, but in order to convince you be; 
(if poſſible) that I am ated only by a ſincere and hearty Poſe 
Concern for your Spiritual Welfare, and alſo in order to em 
bring you (if poſſible) out of your Erroneous and Sinful I bi. 
Separation, I do hereby , acquaint you, that upon good lay 
and ſolemn Aſſurance given me, that You and all the fru. 
teſt of your Brethren within my Pariſh will thereupon fror 


| altogether keep cloſe to your Parith Church for the future, Pur, 
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1 will not fefaſe to comply even with your Hamours 
in what lies within my own Power, viz. In Lengthening 
both my Prayer before Sermons, and my Sermon alſo, 
and not only fo, but in Preaching even without Book, Ec. 
And this I will do on the ſame Motive which influenced 
St, Paul in alike Caſe : Namely, That I may cut off occaſion 
from them that defire occaſion, that wherein they Glory they may 
be found even as we. 2 Cor. 11. 12. I have no more to add 


Win reference to the Arguments made uſe of by you and your 


Party, than this; that if there be any Arguments which 
make for yon, and are not anſwered by Any thing ſaid 
in this Paper, upon information thereof I ſhall be moft 
ready to give you Satisfaction therein. 


Having then, Neighbour, largely proved to you under 
he three Firſt Heads, that you are indiſpenſably obliged 
o Obey and Submit to the Rulers of our Church, and 
onſequently to joyn in Communion with us; and hav- 

g alſo proved under the Fourth Head that the Objections 
ind Pleas made ule of Apainft Ws and For your Selves, 
re grounded on Texts of Scripture wrongly applied, or 
n ſome other wrong Notions taken up by you: It only 
emains now by way of Concluſion, with all the Love 
nd Kindneſs of a Chriftian, with all the Earneſt Con- 
ern and Tender Compaſſion of a Spiritual Paſtor ro- 
rards a wandering Sheep, to Adviſe and Admoniſn, Ex- 
ort and Intteat you, that you would not any longer 
ard your Eternal Welfare, by continuing in your Se- 
tation from our. True and Apoftolical Church; but 
at you would without Delay break off your Sinfal Pra- 
ice, and by the Grace of God recover your ſelf out of 
je Snare of the Devil, o (through the cunning of 
oſe his Evil Inflroments, that know how to transform 
emſelves as Miniſters of Righteouſneſs) takes you Captive 
bis Will. 2 Tim, 2. 20. and that you would without 
lay reconcile your ſelf te the Church, and ſo become 
tue Member of Chriſt the Head of the Church, and 
rough him be reconciled to God, Ibeſeech you, Neigh- 
un to conſider again and again thoſe words of St. Fames 

| ewhoſoe. 


3 poſſibly be now thought and cried up by thoſe of you 
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evboſoever [2ll keep the whole Law, and yet offend in one point, 

he is guilty of ,: For be that ſaid, dy wt commit Adultery, j 
faid alſo, do not Kill : Now if rbou commit no Adultery, yet i © 
if thu Nil, thon art become 4Tranſareſſ.ur of the Law. Fam, a 
2. v. Io, &c. In like manner, He that hath forbid Mut- 9 
det, hath forbid alfo Diviſions in the Church ; if there. K 
fore you commit no Murder, yet if you cauſe or promote 
Divilions in the Church, you become a Tranſgreſſour of 60 
the Law, and conſequenily can no more expect to in- 
herit the Kingdom of Heaven, till you repent of ſach 
your Sin in promoting Diviſion, than a Murdererc can, 
till he repents of the Murder he is guilty of 2 
Moreover | beleech you, Neighbour, to be very care- 
ful that you deal Sincerely, and do not ſuffer any thing to 
fway or bias you fo far as not to read and weigh the 
Arguments here offered you with all requifite Impartia- 
lity. Conſider again and again thoſe words of our 82 
viour, Mat. 16' 26. What. ſhall a Man give in exchange for 
bis Soul? and therefore let not any Temporal Advantage 
ſo far influence you for the preſent, as to make you not 
have a due concern for the future Welfare of your Soul, 
Further mutt take the freedom to forewarn you in a more 
eſpecial mann=r, that the Fear of Shame in Owning you 
{cif to have been in a: Error, do not keep you fro 

being Sincerely willing ro Diſcover your Error, and mud 
more from Acknowledging it when difcovered, You m 


Party, to be a Perfon of great Piety, and much Eo 
lignten'd with God's Grace; and therefore after all! 
Own your ſelf to have been in a Sinful Error, is inde 
a great Piece of Seif denial, and which the Pride of col 
rupted Nature will diſſwade and keep you from, if ye 
conſult only Fleſh and Blood, and hearken not to the Cal 
of Duty, and carneſtiy Pray for Gods Grace and Aﬀittan! 
te overcome all ſuch Temprations. | 
Neighbour, Thoſe Words of St. Pan! in reference tot! 
Jews, Rom 10 v 1, 2, (Brethren my Hearts deſire and Pri 
er to God for Iſrael is, that they might be ſaved. For, | be 
them record, that they have a teal of God, but not accord 


% Knowledge) ſeem very applicable to You and Me. ir 
; 8 Apr 
Is my Hearts deſire and Prayer that you might be Saved: 
Y* If and 1 do bear you record that you have a zeal of God, 
bat (then 'tis alſo, as the Jews was) not acvrding to 
"| Knowledge, that is, not Such as is agrecable tothe Right 
'*" | Vaderftanding of the Goſpel, and therefore not Such an 
* one as will fecure your Salvation. Now the whole De- 
ga of this Paper is only to ſet righr that Zeal you have 
1 of God, that it may be according to the true knowledge 
""Þ of the Gofpel, and conſequently that it may be ſuch a 
n Zeal as will fave you. F 3-1 
1 If God peradvuemure awill give you Repentance to the acknow- 
toll gent of the Tuuth (for fo doubrfully do's St, Paw him- 
Shi ſelt ſpeak in a like Caſe, 2 Tim. 2. 25) I ſhalt together 
«+72. ich che Holy Angels rejoyce over you with exceediug 
„rest Joy + But if otherwile, I ſhall however reap che Sa- 
« fo tisfa tion and Comfort of having difcharged the Duty of 
ed * Faithful Shepherd and Watchman, inaſmuch as I have 
"= plainly and timely warned you of the Danger you ate in, 
Son 229 not only fo, but have done it after ſuch a Method, 
moid 2s Gf duly made uſe of) cannot but be much more Bene- 
coul ficial to yon than Diſcourſe is by word of Mouth, and rhat 
Lon] for the following Reafons, = EE: 
mud In Diſcourſiag by word of Month there is not Leiſure 
u mil enough duly to weigh the Arguments offered, which 
„oll therefore may loſe a great deal of their Force by being | 
s 1 not rightly or fully underftood'; Whereas, when the Ar- 
al} if goments are committed to Paper, they may (as Leiſure 
ado thall happen) be confidered again and again, till they 
f col are underſtood Truly and Fully. | £0 
if y Beſides a great part of what is faid by word of Month, 
e Calf i apt to be forgot in no long time, or at beſt not re- 
6 an! member'd exactly enough: And hence there is uſually 
Occaſion given for diſcourſing over again and again the 
toll very ſame Points that have been handled afore, and fo 
1 Pr little or no Progreſs is made : Whereas what is committed 
16 ** Paper, is committed as it were to an Arrificizt Memory, 
1 which will faithfully and exactly keep what is fo com- 


— 
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mitted to it, for a long, long time, even for & Man's 
| | whole 


44 A Letter from a Miniſter 
whole life : And therefore all Occafion of Repeating the 
Same over and over again being hereby taken away, the 
ſeveral Points in Controverſy may be quickly gone over, 
and the Matter brought to a much quicker Iſſue. 


Further, whilft yout Obje&ions againſt our Commu. 


nion lie only in your Head, and as it were confuſedly in 


an Heap, you may poſſibly think them to be more Nu. 


merous than they are; and though you may (as you 
Urge them in Diſcourſe one aftet another) be ſatisfied 
for the preſentas to the weakneſs of ſeveral of them, yet 


after the Diſconrſe is over, you may nottrouble your ſelf 
to remember exactly, how many of your Objections have 


received ſatis factory Anſwers even in your own Opinion, & 
ſo in a ſhort time you may confound thoſe that have been 
Anſwered with the others that have not yet been ſpoken 
to, and fo look upon all as ſtill remaining yet Unan- 
ſwered, and on your ſelf as being ſtill at as great a Diſtance 
from us, as you were at the very firſt: Whereas when all 
that you have to ObjeR or Plead, is drawn out upon Pa- 
per into one View, it may poſſibly appear not to be near 
ſo much as you imagin'd it to be; and allo when the 
e and Anſwers ate placed one by the other, ſuch 
ObjeCtions as you cannot but acknowledge to be fatis- 
factorily Anſwered, may be eaſily mark'd, and fo it may 
be viſibly diſcern'd, how the Number of Objections do 
leſſen, and that there is not by much ſo great a Difference 
remaining between us, as there was at firſt, and perhaps 
ſo very little, that you your ſelf may ſec it to be very Un- 
reaſonable for to Separate any longer from us on fo ſmall 
an Account. I. 53141 HOO 11 
Laſtly, your Employment calls you much from Home ; 
and when you are at Home, you may not be at leiſure 
by reaſon of the Neceflary Concerns of Life, or may be 
indiſpoſed by ieaſon of the Buſinefs of the Day paſt ; 
whence it comes about, that ' tis not eaſy to light upon pro- 
pet Opportunities for our Entring into a Diſcourſe con- 
cerning matters of Such Importance: Whereas this Paper 
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may be preſent with you Abroad as well as at Home, and 


may attend all fit Opportunities either in the Field ar 
05 By | Houſe ; 


— 


— 


To a Diſſenting Pariſhioner. 45 
Houſe ; and by your peruſing it at ſuch times you may 
reap the ſame Advantage, as if I my ſelf were always pre- 
ſent with you and inflrulting you, For though ir ſhould 
happen, that (notwithftanding my great Endeayour to 
na. (expreſs my ſelf as plainly as poſlible) ſome Paſſages how- 
ever may Occur in this Paper, which you cannot rightly 


0 apprehend of your ſelf, theſe may be marked, till your 
you \ffairs will permit you to come to me, who (you know) 
fed Em mobi 5 at Home; and when I am there, ſhall 
Always be at leiſure to give you all the Inſtruction and 


{al \itiance I can, in ſetting forward your Eternal Salya- 
jon; and as ſuch [ſhall cloſe all with that Petition of our 
58 Excellent Litany. ; 


That it may pleaſe thee to bring into the way of Truth 
All ſuch as have Erred and are Deceived, . 


all Ve beſecch thee to hear us, Good Lord. > 4 
the So prays without ceaſing, 
nay il : Your Faithful Servant in Chriſt. 


nce Notesbach. Nov. 1ſt. 
aps 1705. 
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„ ee 
No I julging it Convenient to enlarge the for 
4 N going Letter o a Greater Length, I have omitteſ 
i Several Particulars. (which might otherwiſe hg 
been very well Inſiſted upon) till another Opportunj 
or Oecaſion contenting my ſelf at preſent to exhibitſon 
ſhort Heads thereof to your Setious Confideration, in th 
Specimen or Table follewing, viz, 
; A Specinien or Short Table, 


I. Of the Diſagreement between the Diſſenters Own 
95 Principles and Practices. 
The Diſſenters Principles. | The Difſenters Practices. 
1. Liberty vf Conſcience and | 1. The Diſſemters when thfl 
the Free Exerciſe of Religion in] have Power, do nor wi tiſt ann 
| their Own manner, ought not] ing deny Li berty of Conſcier 
to be Deniefl to Amy Sort of | or the Free Exerciſeof Religin 1. I 
Proteftants in their Own manner 10 ne, 
Epiſcopal Proteſtants : avitne 
the time of the Late Great l 
bellion, and the Preſent Affait 
in Another Kingdom, 


2. The Diſſenters da notavill 
ſtanding Allow of Humane ( 


2, Humane Ordinances are 
not to be alhabed of in Religious 
matters : and berefore theF afts dinanc es in Religious matter 
and Feſtivals of be Church 7 7 moſt Religiouſly obſer 
England, (viz. Good-Friday the Fifth of November, and! order 
Hf Wedneſday, 39th of Fan. | Fofs-days and Fefival N T. 
&%«. Chrift's Birth, Circumci- | Ty ankſeiving-days appointedlÞ ard 
ſon, Sc. The Feltoals of the | Relation to the Preſent Her 
Ape len 29th of May, Se ) though they be no other i . 
are not to be obſerved, as being | Humane Ordinances. 4 C 

Humane Ordinances. | 1570 
3 5 Kneelins at the Sacrament 3. The Diſſenters ao n0taul ann 
t not tobe Illomed o, as be- landing Kneel at the Saf : yea! 
ing Popiſh and Superſtitious. | ment, in order to Oualſſs ve 
- 1 oy themſelues for Place) — 5 ae if 
Son onies, 

rer. 


4. * 


lth. 


A, "Tis Superfiitions and Po- | 
Ib, to Adorn Churches or make 
elem Fine or beautiful. | | 
f | 


ni 
F 


t, to Symbolize or Agree cuitb 
e Paptjis in Religious matters, 
in the manner of Divine Mor- | 


N ot; 0 


me Principles and Practi- 
ces of the Papiils, 

gin 1. The Papi make it theiy 
rest to Seduce and Draw off 
e People from the Communton 
the Church of England. 

ml 2. *Tis. the Practice of the Po- 


Poſtcript, 


mo of our Pariſh 


5 *Tis mot Gocd or Fypedi- | 


. T 17. 1 
a 9 # 
) 
c "= 
. 
8 x 
N * 
1 
* 


4. Several Meeting houſes of 
tbe Diſſenters of late years ere- 
cted, are notwithſtanding built 


much more Stately and Fine than | 


Churches. 


5. The Diſſemers do notwith- 


 faniing qymboli xe or Apree avith 


the Papifts in Religious matters, 
and particularly in the manner of 
Divine Worſhip ; as. will appear 


rom the Particulars ſpecified in 
the ſecond part of + his Table, viz, 


Hl. Of the agreement between ſome principles and 
Practices of the Diſſenters and Papiſts. 


Some Principles and Practi- | 


ces of the Diſſenters. 


1. The Diffemters mae it 


their Bu ſineſs to do the very "| 


| Same, © 


Priefts, viz. Friarsy Jeſuits, 
„Fe. to Preach without Book. 
3. Praying without Form 
Extempore was brought up 
ene Commin 4a Popiſh Friar, 
order to Draw off the People | 
m Liking the Common Pray 
, ard fo to promote tbe ends of 
ery 3 for which be was Am- 
rewarded by the Pope. 
4 Ore Thowas Heath 2 
Wiſb Feſwit confeſſed upon 
api 417417 ation, that he had been 
Sa years in England labour- 
44 to refine the Proteftants, and 
Of ae H all Smacks of Cere- 


onies, and to make the Church | 


Preach withour Book. 
3. Praying without Form 


the Common Prayer, aubereb 


| owes them Many Thanks. 


„ rer. | | 


or Extempore 22 /12/] kept 1 by 
the Diſſenting Teachers, in jb, : 
to Draw eff People from Liking 


they wnch promote the endi of 


Popery, and for which the Pope 


4. The Diſſent ing Teachers 
(learning this Artifice from tb 
faid Popiſo) Prieſt) prall make uſe. 
| of the lihe Pleas Apainſtibe Ce- 
remonies of ihe Church of Eng- | 
land, and of Greater Purity im 
heir Oxon manner of orſbip, to 
| | dicei vd 


2. *Tes likewiſe the Prafice - 
F the Diſſenting Teachers to 


—— — 


 Pofiſraept. 

3 I 1 deceive be People, and fo dra 
| * them off from the Communion ( 
9 0 ' h oui Church. 2 8 „M 
. The Papifts pretend to Mi-. 5. The Diſenters likewiſe pf 
| wacles' end Extraordinary Gifts ; 1 tend, that their Teachers are mo 
nd that their chief guide, the | Spiritually Gifted than our Bji 
Pope i Inſpired or more Imme- {copal Clergy, and that thei 
' diately Aſfified and Directed by | Guides are (Many, if not All: 
| the Spirit. Item) Inſpired or more Imny 
3 | dtately Aſſiſted and Dire&ed by th 
| I Spirit. Whence ariſes. 
| VNV. B. One Remarkable Difference between the 
3 Diſſenters and Papiſts. 
Tb Papifts acknowledge but | The Diſſinters pretend, th 
One (viz, the Chief) of ibeir Many (if not All) of their Sji 
| Spiritual Guides to be laſpired ritual Guides are Inſpired or mi 
or more Immediately Aſpped immediately Aſſified end Dir 
and Directed by the Spirit, and Red by the Spirit, and ſo ba 
Him they call the Pope. I among them Many Popes. 


ku CoNcLUSION. = 
Since it thus appears from the foregoing Specimen, thi 
| 

| 


| 


All the Adverſaries of the Church of England promote the 8a 
Common End, viz, Popery, and that by many the Same Co 
mon Artifices ; it ought therefore to be duly Conſidere 
'' whether they may not All be very Properly and True 
| comprehended in Generel under the Common Name of ÞP 
| pifts, and ſo be diſtinguiſhed: into Roman-Catholick Papifts 
one hand, and on the other hand inro Fanatical-Papifts, 
| therwife called Diſſenterr. K e Res 
Pray, lay this ſeriouſly to Heart and Conſider, t 
whilſt you perhaps think your ſelves moſt Averſe and 0 
poſite to Popery, you are on the contrary taking the Ri 
and moft Ready way to Bring in Popery upon us: Un 
it pleaſe God to give you by This or ſome Other me: 
ta Timely Sight and Conviction of your Fatal Error; wh 
God of his Infinite W N tag. ] cſus Chrift his.ſal 


* 


